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with two passages from Ulpian's de qfficio proconsulis reveals the
author of the decree.
The other legislation affords evidence of some improvements
in the civil law, but it still follows the trend of those legal concep-
tions which the jurisprudence of that epoch had developed. In his
handling of the criminal law Severus Alexander deliberately sets
his own age in opposition to the regime of his predecessor,
especially as regards the Lex lulia maiestatis, where a tendency
to lessen the harshness of the law can be observed. The Emperor
himself says 'etiam ex aliis causis maiestatis crimina cessant meo
saeculoV On the other hand he speaks in the Lex lulia de adulteriis
of the 'castitas temporum meorum,' and demands a stricter
enforcement of penalties2. An identification with the prevailing
juristic trend can perhaps be seen in a rescript on the Lex Cornelia
de falsis in the formula 'secta mea non patitur3.' In any event the
proceedings against the Christians under this government were
not conducted in accordance with the letter of the existing regula-
tions. If it is true that in the seventh book de officio .proconsulis
Ulpian adopted a codification under the lex maiestatis rather
than under the sacrihgicfi of the penalties prescribed against the
Christians, reason for this procedure could be seen in the, more;
lenient application of the former law. But to this the will and
desire of the empress-mother may have contributed with even
greater force. However strong the endeavour to wipe out the
memory of the invasion of unmixed Orientalism into religious
worship, the fact of a far-advanced syncretism remains. The in-
creasing permeation of religion with the philosophy of the time,
or, perhaps more correctly speaking, the permeation of this
philosophy with religious elements is reflected in the attitude of
the circles interested in matters of the spirit. Mamaea was no
Julia Domna; still she was acquainted with the spiritual currents
of her day, and she may have concerned herself with the 'new
philosophy.' Hippolytus of Rome could thus dedicate to her a
treatise on the Resurrection, and later, during the Persian war,
she summoned Origen to the imperial headquarters in order to
acquaint herself with his theology. But all this, in spite of the
Christian tradition from the time of Eusebius, does not make
Mamaea a Christian.
The same is true of her son, even if there is nothing extra-
1  Cod. Just, ix, 8, 15 cf. ix, 8, 2 and iv, 1,2.      ;     "
2  IL DC, 9, 9.
8 Ib. ix, 22, 5; cf. rx, 8, 2.                         ,
4 P. Jors, P,W. s.v. Domitius (88), col. 1453.
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